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So on after the beginning of US hostilities in Afg h a n i s t a n , Osama Bin

Laden said something ve ry intere s t i n g. He boasted that within the ranks of

Al Qaida there were thousands of believers who were as anxious to becom e

m a rtyrs to their faith as we in Am e ri ca are anxious to enjoy the good life .J u n g

has taught us to look upon the psyche as a self-regulating system in which any

one-sidedness of consciousness ca lls forth a com p e n s a t i on from the uncon-

s c i o u s . I suggest that it might be helpful to look upon the emergence of re l i-

gious terro rism as just such a com p e n s a t i on .T h e re is shadow conflict here but

also mu ch more .
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It is genera lly appreciated that in Jung’s system of psych o l o gy, re l i g i on is

t reated as of fundamental import a n c e . In a lecture delive red before the Alsa-

tian Pa s t o ral Con fe rence at St rasbourg in May 1932 Jung stated, “Am ong all

my patients in the second half of life—that is to say, over thirty - f i ve — t h e re has

not been one whose problem in the last re s o rt was not that of finding a re l i-

gious outlook in life” (C W 1 1 ,p a r. 4 8 8 - 5 3 8 ) .

The religious instinct, or what many people pre fer to ca ll spiri t u a l i ty,

remained a touch s t one for Jung all his life . In a seminar on analyt i cal psych o l o gy

g i ven in 1925 he states: “For example, you can run across people who think them-

s e lves born without a religious sense, and this is just as absurd as if they said

t h ey were born without eye s . It simply means they have left all that side of them-

s e lves in the uncon s c i o u s ” ( J u n g, 1 9 8 9 , p. 1 0 6 ) . Ours is a culture dom i n a t e d

by an inflation of ego consciousness and ra t i on a l i ty, w h e re the non - ra t i onal is

g i ven short shri ft . This is the coll e c t i ve prejudice of our time. What can nei-

ther be seen, nor touch e d , nor subjected to experimental ve ri f i a b i l i ty is oft e n

held in intellectual con t e m p t .

Jung stands, t h e re f o re, in awkward con t ra d i s t i n c t i on to our post-modern

p s ych o l o gy with its fra c t u ring of the Se l f - i m a go. In post-modern i s m , t ruth is

c on c e i ved as re l a t i ve to the subjectivity of the perc e i ve r; the possibility of uni-

versal truths is re j e c t e d . Neve rt h e l e s s , while re a s on in our day has surre n d e re d

the quest for metaphys i cal cert a i n ty as indeed it mu s t , feeling rebels against the

limits of the subjectivist tre n d . E x p e riential knowledge continues to insist

u p on the possibility of a supero rdinate Ot h e r. In a letter dated March 13, 1 9 5 8

If God ca n’t be found “up there ” in the clouds or 
in outer space because reason has made plain the folly of

theistic anthro p o m o rp h i s m , that does not mean that
rel i gious feeling is inva l i d. What it does mean,

h o wever, is that the normal pro j e c t ive process—a naïve
and literalistic ap p ro ach to rel i gious ex p eri e n c e — i s

w o u n d e d, and quite possibly mortally so.
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Jung wri t e s , “My raison d’ ê tre c onsists in coming to terms with that indefin-

able Being we ca ll ‘ G o d’” ( 1 9 7 9 , p. 2 0 7 ) . And in P sy ch o l o gy and Rel i g i o n h e

e x p l a i n s :

Religious experience is absolute: it cannot be disputed. You ca n
on ly say that you have never had such an experi e n c e, w h e re u p on yo u r
o p p onent will re p ly: “ So r ry, I have . ” And there your discussion will
c ome to an end. (C W 1 1 , p a r. 1 6 7 )

This is Jung’s re s p onse to the problem of the demise of our tra d i t i on a l

w e s t e rn go d - i m a g e . If God ca n’t be found “up there” in the clouds or in outer

space because re a s on has made plain the folly of theistic anthro p om o rph i s m ,

that does not mean that religious feeling is inv a l i d . What it does mean,

h ow eve r, is that the normal pro j e c t i ve process—a naïve and litera l i s t i c

a p p ro a ch to religious experience—is wounded, and quite possibly mort a lly

s o. As Jung re a l i zed in his analysis of the death of God experience art i c u l a t e d

by Ni e t z s ch e, this ca r ries profound cultural and psych o l o g i cal implica t i on s .

It is, I believe, the ro o t - s o u rce of ra d i cal fundamentalism and its terro rist off-

s p ri n g. Sa c red rage has many sources and behind many of these is the inex-

o rable ev o l u t i on and spread of western culture with its demythologizing and

s e c u l a rizing influence.

If we want to understand the dark side of re l i g i on , then nationalism and

religious tribalism must be taken into con s i d e ra t i on . In the twentieth century,

n a t i onalism became a secular re l i g i on organized around the person a l i ty cults

of Adolf Hitler, C h a i rman Mao, Le n i n , and St a l i n . Jung saw the psych o l o gy

of the Ü b erm e n s ch ( s u p e rman) in Nazi Germ a ny as the consequence of the col-

lapse of institutional Chri s t i a n i ty which served for many centuries as a con-

tainer of the mys t e rium ( J u n g, 1 9 8 8 ) . The divine Sp i ri t , no longer alw ays

accessible through the rites and rituals of the Church , does not simply disappear,

h ow eve r. It fe ll into the ego of man and inflated him with a God-Almighty

sense of moral non - a c c o u n t a b i l i ty and political ambition . If God was not go i n g

to reveal himself as God anym o re, man would take His place; man would

b e c ome God! That is the psych o l o gy of the Su p e rm a n .

To d ay we are witness to the rise of a new form of coll e c t i ve megalom a n i a

and moral insanity. One extreme manife s t a t i on can be seen in ra d i cal Islam;
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but Islam’s sister re l i g i on s ,C h ri s t i a n i ty and Judaism, a re not immu n e .A ll thre e

g reat monotheistic re l i g i on s — I s l a m ,J u d a i s m , and Chri s t i a n i ty — h a ve re p re-

s e n t a t i ves who both litera l i ze the symbolic word and have embraced an atti-

tude of militancy in a religious and political fundamentalism (Arm s t ron g, 2 0 0 0 ) .

The ch a rismatic leaders of religious terro rism have rejected the superman psy-

ch o l o gy of sacred nation a l i s m .T h ey share, h ow eve r, the moral insanity of the

s u p e rman by attempting to force a new inca rn a t i on of the divinity alon g

c on s e rv a t i ve, t ribal lines. Once again the ego is inflated with a demonic spiri t .

And they find legitimacy in sacred litera t u re .

For example, in his book The Inner Reaches of O u ter Spac e, J o s e ph Camp-

b e ll explains:

In Islamic thought the nations of the earth are distinguished as of
two re a l m s : dar al ’ i s l ä m, “the realm of submission [to All a h ] , ” a n d
dar al ’ h a r b, “the realm of war, ” w h i ch is to say, the rest of the
w o rl d . And in Christian thought, the words re p o rted of the re s u r-
rected Christ to his eleven remaining apostles—“Go ye there f o re,
and make disciples of all nation s ” ( M a t t h ew 28:19)—have been
i n t e rp reted as a divine mandate for a conquest of the planet. ( 1 9 8 6 ,
p p. xv i i i - x i x )

Nor is Judaism exempt from finding a scri p t u ral basis for xe n o ph o b i c

p ro g rams for it is stated unequivoca lly in the Hebrew Bible, “T h e re is no

God in all the earth except in Israe l” (2 Kings 5:15).

Sa c red writings that define as separate and adve r s a rial the religious tri b e s

of Judaism, C h ri s t i a n i ty, and Islam provide the psych o l o g i cal distance neces-

s a ry for pro j e c t i ons of the shadow to take place. Sa c red writings are easily

d e p l oyed by ch a rismatic leaders in support of violent aggre s s i on against the ene-

mies of their particular tribal God. The darkness they fail to re c o g n i ze in

their own personal nature and social institutions they find rampant in those of

their neighbor. Like the mission a ry enterp rises of medieval and even modern

C h ri s t i a n i ty, it is mu ch easier to focus upon conve rting or exterminating the

s t ranger than it is to con f ront on e’s own doubts and short - c omings (Carro ll ,

2 0 0 1 ) .I n t o l e rable doubt is extern a l i ze d , deposited in the stranger or the enemy

to on e’s faith, and con f ronted there from the safe position of presumed mora l
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s u p e ri o ri ty or “ri g h t e o u s n e s s . ” E x t ra ve rted ambition to “s a ve” the other or, i f

n e c e s s a ry, k i ll the enemy and take possession of his land re l i eves the inner burd e n

of conflict and uncert a i n ty. Sh a d ow re p re s s i on is the defense of pre fe re n c e .T h e

a l t e rn a t i ve is tra n s f o rm a t i on through internal conflict con s c i o u s ly chosen in an

a c t i ve con f ron t a t i on with on e’s own shadow materi a l .

C u l t u ral diffe rences and sacred litera t u re are used to legitimize con f l i c t ,b u t

t h ey are obv i o u s ly not the cause of con f l i c t . E x t e rnal sources are easy to find.

A motivation for fundamentalist Islam can be found, for example, in the well -

documented history first of the British Imperialism throughout the Middle East

and then that of St a n d a rd Oil, p a rt i c u l a rly in Ira n . The paradigm of Israel in

c onflict with the Palestinian Arabs now threatens to become mirro red on a gra n d

s cale in the re l a t i onship of the United States with ra d i ca l i zed Islam thro u g h-

out the worl d .

A sense of victimiza t i on fe rments rage which attaches to an ethnocentri c

belief sys t e m . We find, t h e re f o re, an extreme hatred of the moral values re p-

resented by western culture .C onsider this quote from Say yid Qu tb (1906-66),

the founder of Sunni fundamentalism:

H u m a n i ty today is living in a brothel! One has on ly to glance at its
p re s s ,f i l m s ,f a s h i on show s ,b e a u ty con t e s t s ,b a ll ro om s , wine bars, a n d
b ro a d casting station s . Or observe its mad lust for naked flesh, p rov o ca-
t i ve posture s , and sick ,s u g g e s t i ve statements in litera t u re, the arts and
mass media! And add to all this, the system of usury which fuels man’s
v o ra c i ty for mon ey and engenders vile methods for its accumu l a t i on
and inve s t m e n t , in addition to fra u d ,t ri ck e ry, and blackmail dre s s e d
up in the garb of law. ( A rm s t ron g, 2 0 0 0 , p. 2 4 0 )

The evening before their September 11th attack on the Twin Towers of

New Yo rk City, it was widely re p o rted that one group of hijackers visited a stri p

club where they cursed Am e ri ca .

S. Amjad Hussain states in his book , The Ta l i ban and Bey o n d, “Du ring colo-

nial [British and Fre n ch] rule [in the Middle East], m a ny re f o rmist move m e n t s

s p rang up in the Muslim and Arab world to pro tect Muslim identity f rom

what was thought to be the corrupting influences of We s t e rn culture” ( H u s-

s a i n , 2 0 0 1 , p. 1 9 ) . In Egyp t , for example, a Pakistani journalist and politician
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named Abul Ala Mawdudi (1903-79) “ . . . fe a red that Islam was about to be

d e s t roye d . He saw the mighty power of the West gathering its forces together

to crush Islam and grind it into oblivion” ( A rm s t ron g, 2 0 0 0 , p. 2 3 6 ) . “M u s-

l i m s , ” he taught, “ . . . must resist the We s t e rn forms of gove rnment imposed

u p on them by the colonial pow e r s , since such gove rnments constitute a re b e l-

l i on against God and usurp his authori ty. . . .He demanded a universal j i h ad

w h i ch he decl a red to be the central tenet of Islam (Ib i d. , p. 2 3 8 ) . The histo-

rian Ka ren Arm s t rong notes that “No major Muslim thinker had ever made

this claim before [Mawd u d i ] ” (Ib i d. , p. 2 3 8 ) . Sa dly, t o d ay—a quarter of a cen-

t u ry after Mawdudi—the need for j i h ad is accepted by many as a self-ev i d e n t

a rt i cle of faith. This is a new deve l o pm e n t .

It should be obvious that an idea cannot be destroyed by killing the adher-

ents to that idea. An effe c t i ve con f ron t a t i on with sacred rage must pause to con-

sider the possible sources of extremist thinking—for example, h ow thre a t e n e d

ra d i cal Islamists tell us they feel—and not simply seek victory through a fru i t-

less war of attri t i on . At one level the problem is re a lly quite simple: when we

s h ow little respect for people and threaten their dignity by the quality of our

p resence and com m e rc e, then we aggress against the God-place inside them.

If we exploit a person or an entire social com mu n i ty, not stopping to con s i d e r

u p on what principles their social and spiritual well-being depends, if we dis-

miss their con c e rns and demora l i za t i on as unw o rt hy of our con s i d e ra t i on ,

then quite natura lly the God-instinct within that com mu n i ty rises up against

u s . On the other hand, it is often possible to heal a wounded God-place in a

p e r s on’s heart through a consistent attitude of respect and admira t i on . So c i a l

i n t e rcourse based upon mindful respect is the opera t i ve attitude in all con s t ru c t i ve

i n t e rp e r s onal and cultural exch a n g e .

U n f o rt u n a t e ly, the problem runs far deeper than that. We in the West mu s t

re a l i ze that we bring the plague not on ly of an anti-sacred materialism that is

as exploitive of human as it is of natural re s o u rc e s . We also bring the plague

of our demythologizing ra t i on a l i s m . We cannot help ourselves because this is

the state of our coll e c t i ve individuation . We are hosts to a worl d - v i ew that is

a n t i t h e t i cal to tra d i t i onal religious fe e l i n g. The ra t i onal diffe re n t i a t i on of the

c onsciousness of the We s t , p roducing the Protestant Reform a t i on in the six-
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teenth century, the Enlightenment in the eighteenth century, and the Death

of God Movement in the late nineteenth and early-to-mid tw e n t i e t h , n ow

d i re c t ly threatens theistic Islam.

Theism depends upon the pro j e c t i on of what is divine in the human

p s yche upon a suitable object. O n ly the unknown and the unknowable is ca p a-

ble of ca r rying the go d - i m a g e . The n u m i n o s u m, the deep mys t e ry of the uni-

ve r s e, re t reats in step with the tech n o l o g i cal conquest of the env i ron m e n t . O f

c o u r s e, m ys t e ry still ca lls at the frontiers of scientific know l e d g e, and ch a s i n g

this knowledge could be likened to a pursuit of the deus absconditu s. What is

T h o r’s thunderbolt in com p a ri s on to one nuclear bom b, h ow ever? Gra d u a lly

we assimilate the pre ro g a t i ves of God. And for ord i n a ry man, or the ord i n a ry

man in eve ryon e, this is problematic because God can no longer be so easily

imagined “out there . ” What is left is wasteland, the ba rren land.

Tra d i t i onal religious practice is dependent, as the nineteenth century

ph i l o s o pher Fe u e rb a ch ri g h t ly understood, on the mechanism of pro j e c t i on

( Fe u e rb a ch , 1 9 6 7 ) . U n f o rt u n a t e ly, Fe u e rb a ch drew the false con cl u s i on that

b e cause the experience of God rests upon pro j e c t i on then God is an ill u s i on .

A more modern psych o l o g i cal understanding is that as consciousness becom e s

m o re diffe rentiated we withdraw the pro j e c t i ons that hitherto were the basis

for our sense of belonging in the worl d . And here we run straight into con-

f ron t a t i on with one ve ry important function of re l i g i on .

The function of re l i g i on has alw ays been to provide humanity with a sense

of belonging in the unive r s e . The mythologies of re l i g i on populate the cosmos

with familiar ancestor spiri t s , with the traces of heroic encounters with the divine

in sacred history through pro ph e t s ,p ri e s t s ,m ystics and kings, and with the con-

v i c t i on of a special re l a t i onship with the Creator or creators of existence.

C h ristians make pilgrimages to Jeru s a l e m ,m a ny Jews view Zi onism as a sacre d

u n d e rt a k i n g, and Moslems make their annual Hajj pilgri m a g e . R e l i g i on pro-

vides the believer with a sense of belonging in an otherwise cold and imper-

s onal worl d . The depth psychologist would use diffe rent language: I feel at hom e

in the world because I give my psyche to the worl d . In the East that is ca ll e d

m a y a, the ill u s i on that forever fascinates and draws us into life . But far from

being demora l i zed by the discove ry of maya ill u s i on — i . e . , the problem of
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doubt—the world of ill u s i on is active ly embra c e d . In T ä n t ric ph i l o s o phy it is

even found wort hy of worship as the presence of the Goddess Mäyä-Sa k t i . We

populate and inhabit the world with our own unconscious materi a l . We do not

re a l i ze we are projecting the god-image because pro j e c t i on is an uncon s c i o u s

p ro c e s s . But all that is now endangered by the spread of western culture and

w e s t e rn con s c i o u s n e s s .

The sacred rage of terro rism in the name of God is the a n i m a e m o t i on

and a n i m u s i d e o l o gy of militant fundamentalism. E m o t i on and ideology pro-

vide a grand negative alch e m i cal s o l u t i o d i s s o lving the conscious individual-

i ty of the holy warrior and making him into a new coll e c t i ve being. He is

re l i eved of the burden of doubt, of alienation , of wounded identity, and of lost

s e l f - re s p e c t .M yt h o l o gy is re a l i zed in action . God is no longer felt as a haunt-

ing absence. The wrath of God is glorious again as it was in ancient times, a n d

the true believer is again His mighty arm . The burden of helpless victimiza-

t i on vanishes, and the Se c ond Com i n g, the dream of theocra cy, and the

Se c ond David are at hand. The orph a n e d , the abandoned are now the Chosen.

An emotional con n e c t i on to on e’s tribal God is won through the blood of mar-

tyrd om . The theological implica t i on is that God will be awakened to take notice

and fulfill His ancient prom i s e s — c on c re t e ly, t a n g i b ly, in history, and no

l onger just in the inv i s i b l e, indefinite kingdom of the soul. The unthinkable

has become thinkable. Pe rhaps even the Almighty can be forced to inca rn a t e

in a on c e - a n d - f o r - a ll battle with the powers of ev i l . To what greater purp o s e

could a human life aspire ?

C onsider two con c rete examples of this tendency. First is the spectacl e

of Mohammed Omar donning the cloak purp o rt e dly once worn by the

Pro phet Mohammad! This occurred in the year proceeding the Am e ri can war

against the Taliban in Afg h a n i s t a n . The moment was ca p t u red in one well -

p u b l i c i ze d ,g ra i ny ph o t o g ra ph of Mullah Omar surrounded by a throng of his

a d m i re r s . Not on ly were the Taliban re s t o ring law and order to a nation of

w a rl o rd banditry; t h ey were also re a ching for a re s t o ra t i on of the Age of

Muhammad and his successors, the Caliph a t e . It was a moment of tre m e n-

dous symbolic significa n c e . M yt h o l o gy was re a l i zed in action . Sa c red time

displaced secular time in a politica lly charged symbolic act. Imagine if
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M ohammad could be caused to live again, n ow inca rnate in a modern day

p ro ph e t . It was an act of inspired megalom a n i a , and for militant Islamists the

w o rld was re - c reated in a single strok e .

A second example is seen in the ideology of the Kookist Pa rty in Israe l .I n

g rotesque con t rast to the mys t i cal con c e p t i on of Israel found in Ort h o d ox

J u d a i s m , Ka ren Arm s t rong tells us that Rabbi Zvi Yehuda Kook promu l g a t e d

the view that the “secular State of Israel was the Kingdom of God tout court;

eve ry clod of its earth was holy ” ( A rm s t ron g, 2 0 0 0 , p. 2 6 1 ) . This sacra l i ty was

also extended to the protectors of Zi on , the Israeli arm y.

Wh e re the Haredim forbade their students to watch the arm y
p a rade on Independence Day, [ Rabbi] Kook the Younger insisted
t h a t , b e cause the army was sacre d , it was a religious duty to watch
i t . The soldiers were as righteous as To rah sch o l a r s , and their
w e a p ons as holy as a prayer shawl or phyl a c t e ri e s . ( A rm s t ron g,
2 0 0 0 , p. 2 6 1 )

Po l i t i cal activity was no longer con s i d e red to be “ t a i n t e d” b e cause of its par-

t i c i p a t i on in an “u n redeemed worl d . ” On the con t ra ry,

. . . K o ok the Younger believed that the messianic age had begun and
that political inv o lvement was like the mys t i cal journ ey of the Ka b-
b a l i s t , as ascent to the pinnacles of holiness. His vision was litera l-
i s t i ca lly holistic. The La n d , the Pe o p l e, and the To rah formed an
indivisible tri a d . To abandon one was to abandon all thre e . U n l e s s
J ews settled in the whole Land of Israe l , as this was defined in the
B i b l e, t h e re could be no Redemption : the annexation of the whole
l a n d ,i n cluding terri t o ry at this time belonging to Ara b s , had becom e
a supreme religious duty. (Ib i d. , p. 2 6 1 )

This expre s s i on of sacred nationalism can be understood as a re a c t i on to the

s e c u l a ri za t i on and assimilation of Jews in pre-war Europe—not to mention their

wholesale betrayal under fascism and national socialism. To d ay, f u n d a m e n t a l-

ist Moslems tell us they are also afraid of a spiritual annihilation or re l i g i o - c u l-

t u ral assimilation . While these two movements are not equivalent, t h e re is,

h ow eve r, a com m on ground in the crisis of the symbolic pro c e s s .

It is well understood that, i n d i v i d u a lly and coll e c t i ve ly, people become emo-



t i on a lly re a c t i ve when thre a t e n e d .E x t reme positions displace the genero s i ty of

s p i rit typ i cal of those who feel secure . Ra d i cal fundamentalism’s tendency to

c on c re t i ze myt h o l o gy is, h ow eve r, d e fe n s i ve, a n t i - p s ych o l o g i ca l , and bra ze n ly

u n s e l f c on s c i o u s .

In the mys t i cal journ ey of the Ka b b a l a h , the Land was linked sym-
b o l i ca lly to the last stage of the interior descent into the self, a n d
was identical with the divine presence the Kabbalist discove red i n
the ground of his being ( e m phasis added). (Ib i d. , p. 150) 

In con t rast to the bloody ambitions of Al Qaida, the Koran teaches that

Muhammad saw in a vision that “if God is God, then there can on ly be what

God is: t h e re cannot be a God of the Chri s t i a n s , [and] a God of the Jew s ”

( B ow k e r, 1 9 9 7 , p. 6 6 3 ) . Pre s u m a b ly, the door is thus open to a re l i g i o u s

c onv i c t i on that God can have many names and live with many peoples. No

religious tribe need be pronounced alien, g e n t i l e, u n cl e a n , o rph a n e d , and of

the dev i l .

In a sense, the whole of Islam is a footnote to this simple observ a-
t i on : t h e re is on ly one God and all cre a t i on is deri ved from him.
T h e re f o re all humans should live in a corre s p onding unity (i.e.,
c om mu n i ty, ‘u m m a ) ; and Islam is the quest for the re a l i za t i on of
‘u m m a , under God. (Ib i d. , p. 6 6 3 )

It is a beautiful and inspired vision . H ow, t h e n , do we address the pro b-

lem posed by the dark side of re l i g i on? One answer must be to extend an atti-

tude of respect and admira t i on to people whose belief systems are foreign to

u s . If we respect and admire the stranger we must be pre p a red to learn from

h i m . And if we are threatened by the presence of the stranger in our midst, i t

is our job to seek a wider truth capable of embracing him. This is why it is cri t-
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If we respect and ad m i re the stra n ger we must be
p re p a red to learn from him. And if we are thre a tened by
the presence of the stra n ger in our midst, it is our job to

seek a wider truth cap a ble of e m b racing him.
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i ca lly important that we n o t c onsider God’s reve l a t i on com p l e t e . For if God’s

reve l a t i on of Himself is on go i n g, it is still possible for Islam’s ‘u m m a and the

n ew Jerusalem of Judeo-Chri s t i a n i ty to be re c on c i l e d . Jung foresaw that in the

Aq u a rian age this will mean that each person will need to sacrifice the hope

of being contained in a collectivist institution and must instead forge his/her

own individuation path of re d e m p t i on .

In her P sy ch o l o g i cal Memoirs, Ve ron i ca Ladenburg shares two dreams that

s h ow this happening.

I was walking tow a rds a Catholic ch u rch with the intention of
going in to pray or attend a serv i c e, feeling a great need to do so.
But something kept me from crossing the thre s h o l d . I saw that
t h e re was an orch a rd surrounding the ch u rch . A group of men were
g a t h e red there in some kind of celebra t i on . I walked tow a rds them
and they invited me to join them and offe red me a dri n k . It was apple
juice! (La d e n b u r g, 1 9 9 5 , p. 8) 

A second dream is equally delightful.

Men were digging deep down in the earth to discover the secret of
l i fe .T h ey [then] found what they were looking for, . . . [and] there
was lots of excitement and re j o i c i n g. . . . What they had found
w e re iron filings. [Then after this discove ry] Wo rd went around that
when you knew the secret you had to sing it. In the distance a man
and woman were singing a duet. ( Ib i d . , p p. 4 - 5 )

Fi n a lly, M a ri e - Louise von Franz published this example from a woman who

fought against her love for a married man:

I heard the mighty, deep sound of a bron ze bell , an extra o rd i n a ry
ri n g i n g, s u ch as I had never heard or imagined, a sound from
b eyon d , of extra o rd i n a ry beauty, i r resistible! Fa s c i n a t e d , I got up, f o r
I som e h ow had to get to the source of this sound, w h i ch could on ly
be a divine on e . Since the sound seemed sacred to me, I thought it
could come from a ch u rch , and instantly I was in a ch u rch of the
p u rest Gothic styl e, of white ston e, and I was getting ready to cl i m b
the bell tower to find the source of this gra ve rhythmic ri n g i n g, w h i ch
I could still hear. But eve rything ch a n g e d .
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The ch u rch became a broad vault, like the nave of a ca t h e d ral made
of a tra n s p a rent living re d - o range materi a l , bathed in a re d d i s h
light and supported by a forest of pillars that reminded me of sta-
lactites in a ca ve that I had once seen in Sp a i n . For a moment I saw
m yself as standing tiny and alone in this immense hall , dazzled with
the sense that I had a whole world to explore there .

[Then I re a l i zed] It was my heart . I was standing in the interi o r
of my own heart , and I re a l i zed at this moment that the won d e r-
ful bell sound, w h i ch I could still hear, was nothing other than the
beat of my own heart , or that this external sound and my heart-
beat were one and the same. T h ey were beating in the same
rhyt h m .M a c rocosm and microcosm were syn ch ron i ze d , the rhyt h m
of the worl d’s heart and my own heart were identica l . ( v on Fra n z ,
1 9 9 3 , p p. 2 4 8 - 2 4 9 )

I n s p i ring examples, but how do we get there from here? In The Bible and T h e

P sy ch e, E d w a rd Edinger re m a rks upon how difficult it is to surrender the fun-

damentalist ambition and trust the voice found within. “It is no easy tra n s i t i on , ”

he states, “f rom the metaphys i cal standpoint of religious faith to the empiri-

cal standpoint of the psych e .B e tween these two mountain ridges lie a dark vall ey,

the vall ey of lost faith, a l i e n a t i o n ,m e a n i n g l e s s , and despair” [italics are mine and

the geo-political implica t i on is not to be missed] (Edinger, 1 9 8 6 , p. 1 1 ) . J u n g

is ve ry clear that re l i g i on lies at the core of man’s search for meaning. Terror-

ism in the name of God is a reminder that in spite of the clear victory of capi-

talism over all other economically based systems of government, people find

intolerable a life without reverence for the sacred.

Jung re a l i zed that with the institutional containers of theism brok e n ,

m o d e rn man stands exposed and vulnerable to flooding from the uncon s c i o u s

Terro rism in the name of God is a re m i n d er that in spite
o f the clear victory of cap i talism over all other

e c o n o m i cally based sy s tems of go vern m e n t , people find
i n t o l era ble a life without reverence for the sac re d.
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that is tru ly demon i c . A substitute had to be found, and that frail substitute is

the individual human ego in commitment to the pursuit of greater con s c i o u s-

n e s s . It seems hopelessly naïve to assume that large numbers of people are sud-

d e n ly going to become Jungians, or that the religious authorities of Islam,

J u d a i s m , and Chri s t i a n i ty may one day soon give up extra ve rted efforts aimed

at propagating their own tribal re l i g i on as “the one true faith.”

It may well be enough, h ow eve r, for each person who is listening to the vo i c e

w i t h i n to seek the truth for his or her own life while remaining re s p e c t f u lly con-

nected to the outsider. Jungian psych o l o gy is not meant to be a new re l i g i on .

It is, h ow eve r, an immensely spiritual path.
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